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professionally-trained PNG ethnographers could mobilise a substantial task-
force of literature villagers to record a great deal of cultural material
for future generations. However,. this tesk is not being taken seriously by
Budget Committees, and the traditions of millions of people are being eroded
each year, disappearing without a record beiug made. '

Since the situation is quite desperate, any assistance whatsoever that is
offered by overseas researchers should be gratefully accepted and actively.
encouraged. The t:on:":s are ‘almost always fully borme by overseas so-_:;c,es”und

. yet PNG:can obtain the .be_nef,i.tl by the conditions imposed on research visas

= that the data and results must be available for interested parties in PNG,
where that ie compatible with respect for the privacy and trust of informants.

‘It is curious that it is not the biologist,. geologist, wissionary, business-
. man or .tourist who is being hassled - it is the anthropologist, as. though
something particularly obnoxious is being practised by such people, something
quite threatening, ome would think, to warrant interference at the polhjiticgvl
level, The strident nntﬁre of the diatribe against mthrqyo_iogj.nu, and the
irrational nature of the arguments raised in support of the diatribe,
suggest. a bad conscience. '

Basically, anthropologists sre enquiring imto what is goimg on in a certain
commmity; .they may be told things outside their dqchred research interests
that could be esbarrassing to. certaim political and ulninutntwc fxgures

) 1£ knmm outside the commmity. I wonder if th smount. Qf dutnbe in )

‘ pou:.bly related to the size of. thc bad eonac:.encc md the stakes uwolved'l

, Barxy Craig,”
GEL s geri T Potmier - Curator, L
: B . Nat:l.onal Hnaeun ot PNG.
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Missionaries and Soxjc_erers".
changes in eorcery beliefs among: the

Maisin of"Coi‘i.in‘g:!;de: Bay, Oro Province. "

I

Paper presented to Anthropology and Sociole NG, - o
gy - sewinar, U.P.N.Gs; ~.. .o
August 1, 1983. Mot to be cited without the author' a’pemianiot'\.
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T came to Uiaku village in Oro Province fully éxpecting to hear abdéut
sorcey aﬁd 1 was not disappointed. Within a week one old lady came to our
house and told my wife and I that the village would be a good place if it
weren't for the large number of murders goimg on. My experience is no doubt
similar to other fieldworkers. At first people were unwilling to tell me
much about suspected sorcerers and sor(;.ery cases but as time passed and we
all got to know each other better, people volunteered more and more inofrma-
tion. I suppose .thaq the hardest thing for me to get used to was that in a
Melanesian society sorcery is not strange or "exotie",: In her writings.
Ruth Landes once coined the phrase "the ordinariness of human monstrosity”

"and that seems to fit the c.uael here.

In her Introduction to the Peoples and Cultures of Melanesia Ann Chowning

points out that sorcery and magic in almost all Melanesian societies are
amongst the last areas of "traditional” culture to be affected by the
European intruders, notably missionaries. This has always struck me as odd
because it has been such things as sorcery and magic that miseionsries have
specifically targeted in their evangelical efforts. One of the purposes of.
my research was to look into how the Mission in the region may have changed
local sorcery.beliefs. I was aleo very interested to examine the part
played by the Church today in the ongoing social drama of sorcery accusations
and fears. In the mext few pages I wish to set out some of my observations
and tentatively suggest soms conclusions. :

Setting

The lhis.—in people live in a series of beach villages along the southern
shores of Collingwood Bay in Oro Province, about 40 miles south of Tufi.
There is a resident population of al;o‘ut':: 1,_v20'0 vith a third more living away
in urbnin-centrqol.b 'me lila.i,sin are tr‘n'di:_t:i.;x:uvn_lly hunters, fishermen, gardeners
and gatherers who for some time now have .édplile_lnnted ‘these subsistence
activities wil-:h sales of beautifully painted bark cloth and remittances sent
home from towns by working relativea. - Fredd e

The first recorded outside contacts with Maisin took place in the 1890's
when Mission and Govermsent boats cmi-ed'ihe coast of northern Papua. The
Anglican Mission eventually established a head station st Wanigela, to the
north of the Maisin. In 1901, they opemed a church and school in the largest
Mdisin village of Viaku. The station was manned first by Solomon Islend

L g T S -

15

teacher-evangelists who were gradually replaced by Papuans, some of them

Maisin. Except for a period between 1917 and 1920, no European missionarics
have resided in Uisku.
1963,

from other parts of Papus New Guinea.

The Maiein received their first Papuan priest in

The pr' st and' two evangelists Presently at work in the -parish come
A deacon’ is himsel f Maisin.
still commonly called "missionaries" by the people and I shall follow. that
practice here.

They are

All but a few adults Maisin have been baptised -~ most when

they were infants -~ and those baptised consider ‘themselves to be Christians.

Like their predecessors, todays "missionaries” hold as ambivalent -
positioq in Maisin society. On the one hand, they form & part of village' -
society,  Like other village mets and women, the wigssionarids make gardens,
Live in houses made of bueh materials, and endedvour to get thieir children -
into bigh school {m order to’ secire good jobs in’town, The mission staff -
participates to a large extent in the exchange network of the village.
Individually, ‘they share many experiences and cultural uﬁdetstaudiihgs with
the local people. On thé other hand, missionaries temain outsiders: - They -
varm a saltaty, pérforw a specialised role and are dccountable to a Bishop -
residing away in town. - The "ambivalent position of the uissionary is perhaps-
best symbolished by theit physical situation ‘inm the 'villages. ~Typically the:
priest's and teachers' houses, along with the school amnd ‘¢hurch, ‘ate in ché * =
centre of the village, but, at the same time, clearly demarcated from it.
These “"stations", Fike lii’ééftohﬂtérp&ftﬂ"ﬂléﬂ! “deﬁidi.ﬁﬁiionariéi dwell,~
are to some extent' autonomous ‘from ‘the surrounding ‘social ‘étvironment.
Virtuatly a1l church activities take plate on the stabion ‘and not i the«
ViIIRQES.‘:" FA R Toda WAAUEG inWa e e oalgn b L E o e

Fadie
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Ihe Missionary Enchunter vith Bbreery

The sorcer

er g been a stock  missionary propagands
ag des ,.ri‘p n of an Uisku sorcery of 1916.is fairly typxcafly ‘of what
"% b found In niselonary literature of this period in gemeral.

erer has long been a ‘stock figure in miss
following des y of & B S e i

wickedly léering old man cane down from the der, anci
. R y . g e g ladder clent
th-eaten old Readdréss of horm bills ‘aitd ‘bird ‘of "pa'iadi;sé

- I called for Borega to come down from his houge . .,Slowly“the o

The



theif origin stoty, it is told how clan after clan climbed up a rope’ from a
deep hole to the earth's surface. At thé top, the chief man called out to’
each clan, "What are you bringing?" The Dadumu péople said; "We' are cdrrying
poisons ‘so- that people can come to us ‘and ‘e will RI1L their enemies™: ' -
Daduwis were invited to come up but when' the next’ clam &on”the'rope said that
they were bringing sorcery that would allow thWem to kill efiemids’ simply by
looking at them the rope was promply cut and they plunged Back ints the- i
deptha. ' : : ; :

160 had their ~>%%

a particular right of their clai; although’othér ¢l

" sorcerérs. ~According ‘£o thé oral tradition” orcéry wks primarily & meaty

- of docidl Gontrols Disruptive persons could bé 'bedight undet contrsl by~
kitling thém 6f making them very sick by ueanis of" sdrcery.  Everyone ‘knew
who the  soteeters wére.. 'mey were grutly reipectéd aml' fenred. R

bnck up t!

of soraty | fmm“ié ﬁfheuit :e "do- lé quxckly. ity mfe‘hntt au

du-ppeaﬁd The olet
die vith tbmelvcp.. u“yerully th.t lﬁu.lia

o 1. The. h:,g nasg fgr corecry - kxlhn( thtougg nqg*ph;n.qtl mﬁ.
ie wea or yammei. !!ore apecifically, Ieu, z' i and beta refer to

.of.tuingﬂef a noha oz, ;;atel nut;,

. mtali&tuy mie, st ‘approach &' o du&.,‘ Umuy &

substances -- "poisons" — used to make .a person sick. 1 was told of
seveul methods of doing wea. In the past. the usual method was to pour the
¥es on 3 sleeping person out of a long bamboo, The. bamboo tube was. then..
heated over a- -fire until the victim became .very. sick and died. Discarded
bits of _clothing. or.. ‘hair, sand from a foot print or-a chewed b&tel nut. ski?n
_could‘_,_ul_vao,bg heg;ed up .thig way.. When referring to thig kxnd of sorcery .
Maisin often say fake-sen tinei -~ .'they did it by hand", Al.l of these
method- _could be classed. as- contagious magic. . o

2,- On rare occumns, Collmgwood Bay people are t.hteaten;d b;r the
act:.v:.;;el of bulh sercerers known as kosaro Kosaro, use the methods of
vada sorcery, long familr.ar _in ethnographic htquture.u This is, they
attack theu' vxcnm in a group while he or she is alone in. the garden or
bush. Onee the. .vietim ig. uncon-cmua they place a pououou substance in .
the atomach.. Then, ;they aend the victim home. to. die... m latter will have
no recollection of: vhat. took. place.. Death-.comes sw:.ftl; and suddenly. . .
(The busk.: ‘people from. the Musa basin are. traditional: enemies of. the Huun
and unti}.the: 1921}'5 used to raid the coast. It is. pechaps for this reason
that they asg uuoeuted v:.th a for- of mrd,er vhich uwol.ven both .mlence
and ug;cal lubatancel). ; :

‘3. hfmi or flymg vutclu- fton Hilne Bny Brounce n:g amther tlu:eat
to Maigin: .orguuting from the outudu. ..!.ﬁ& are usually wonen They. have
the :biliny_ to leave their bodies at. nlm and & for v:.dmtlnzm‘tuvelq

Atnch by: m_ axe; very. violent

e} e'au 1 ‘the bush
Dm&ttuwwmaof]__by-akmn
. _& lm nem:r-} u thoxr ntgxtudea

ointe of qm;].uu:y . htnt of all .the .
mm \re khm m only a fn pqopl Most. mplo, vhcg thop, quc '

; is someone Erom

mdh hii om vilha fot there ie- ahlm the risk that_ he, uorcerer ‘4 wan




% nires may 'se a relation of the would-be vicrim.

g Maisin {s uvaually jnner-directed.”

cables -

Ia such cawes the ‘
‘ . may be turned sod the client hi-elf become & vietim. Secondly sorcery amoug
That ia to say, while the goxcerer himself
asy coma from outside’ the community iE-is unhippy ralaticns with the
community that usually lead® » man or wosan to ¢ontsct'a sorcerer. This
brings m to the third peinc, which is rhiat wost soréery atthcks axe seen by
Maisin to be to scwe degree Justifiable and understandable. 'n:q alpost
always arige from dsmaged sacial rdltloullip. — greedinasr” about food;
r:l.umr.i.u; of vn s wealth, lack of propn- respect cowarde eldgr or inlaw,
and” Ao fortit.” "It is for ‘el remson; Maldin way, chat: you will live a long
cisd if you sren good and helpful pecson’ md it you inclly n-unblhh
h-pw hh:ﬁmn whene AT ;ou hlpp‘n ‘to tioss somsond: e »

&
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- _M’-l '!'aur' ol chease Lypsd ot sorcéry coiitiove to milet today im lllil—‘ll :
vi’ﬂqlp‘ but, -:to:du; to wy informatd,” the comporition has ;hﬂ«d s

dramicically,’ 1o che past alwsc el doreery wié’ &drried - ovt” by west ramararik .

= ilfdary S S b 1Eved*n af around i st villagae:’ As i B
“slendy’ veen thyie e bed 13 give op bercain: [s2de ia orddr to salogais’ -
m l.'ny an. aluy {dencifisdle “and’ well-knows. Today this: formiadn b
-iﬁwi; has pmunhs iled out. 'Thoss whio now ubad’ wem ia ftelisded .
’ “'ﬂe their poihonr “imosily fron outsida of tha cosuni Cyx " Thay uo
' 'mpfw‘ﬁ'hib oo’ Weay Dumir food- sud betel’ Soc. to thamselvess

| ‘ﬁﬂmlﬁﬁ been & wrasdy Sucremse: L che e -ﬁm u:dty!‘ﬁ- a3y
Killing chirough spirite - — placal melww Ia fact chisi mow sstws

7 mﬁ&mmwwmh the wewh! Y tha' pasts sarcyiny wes™

" carried 0o¢ atinighti-it vas invisible but the sorcarexs vers w Todey, .
uf s» incredsing otune both lo:nq and POFCereT ara lnriuhl.g -
B AR . gt 54 I R P RSN Sy
WO ddain nave wizad: M‘M theve oheigas.’ Vhen 1 ..-ﬁm-.«*

' ﬂtmﬁ wHathisr ox mat sorcery vis more or lams frequant t:dq-&l jn ‘the
pnu-y informsnte ngr-ﬂ that: chings hsd iMproved greatly: Tn m?.n one
could sot sleep outside av with- -4 window on the houss for fear d-‘pllhl,h‘
porcerers. Nowadsys you see peopla- !:'q-ltlr plosping out om upn. e
vérandaba. Y&t miny people I iotarviewsd chought that sovcery ves tha mast
sexious-proklesd Facing the comsmity todey.~ - About hal f~wxy through =y stay
{n Ciaks & very {11’ nlddle-aged -u-(d-mun,aﬂ)mw;u&
ta the vuup !n-hqlnl in Popoodatts. Tha eldere nd village umi.l.

sy ata theft fosll W M--b,duhnﬁmum;s ' frba othéts. |

R

“éstablish the name of the
It was clear at this time —
vhen they were actually confronted by s victim -- that many peopla falt that
sorcary vas sctually worse im the area todsy than it had been in thé past.

In the mestings ssveral men stressed that im the psst when tha sorcerers
were knowa the kinsmen of the vierim could go to the wea temati and try to
settle the differences which engendsred the attack. Becauss nl_ihh the
deaths of the yousger membars of society were less frequent ihq they are
today; One .village leadsr == em oﬁcuq"-n in bis 40's clearly recognised
the frpoy of the situation whem, im a speech, he praised thd lldtl': for
having given up theixr “old bed tixin_u". Ha them went on.to Iunuu the
youngsr men fax bringing in all of these new poisons from the towns; the -
commmity hed no defence sgainat these and so "-li of |:'ho poopl- are dying"
In other words, Uiaku h‘d given up the evile of ite own sorcery only to find
itself in as even.worse poair.tq. "whe now will look after Uiﬁut" :hi- man
ssked. ; "Wha knows wvhat i happeuing and will tell us what r.q_dnt" '

v _of meetings in which they tried t
sorcery and of the sorcerer killing this womso.

g s 2
% v I e - * 3 S 4 - -
v : " LAnE LR Ll S kg TSN Al W
ad. Socce i -

' Mideioniry sfforts-ta-etamp out eprcéry defimitely wers stronger in-vhe
psst thail they are todsy, Is 20 wonths 1 nevew oncy heard sorcery referred
to directly in'church st Diske. -1 hava basrd tes bishops of the Anglicem:,
Chuzch talk of soxcery im surmoss; bus Mlnh in the'moet gesaral cerms’
M!\tl.l‘-tlnt rid of "bad emstowe. - . - .

i raEy

W pes 1Y \;f"-,'_
paapg o ol e e e aisE il e Fil
l!l!wm-!ﬂmmmnduiwﬂ'l:tm MM
Island taschet ot Ulske hed'a firm belief {a snd Tespact: for soreemy., Bt
off-the l'm-.utliu today Nd sdem ta mh;h“—"h soTCeTy -pq:; w
fuadusestally differeat from villagsrs with .{-me Levele of sducetiom: -

Thaix qllhu -h& sorcary; thersfore) w‘.{“ mm from the ssrly -
hmd-umamitmu-nm.. ...‘_' R B
Vi o4f & TYgee N T S et ’1;.., . e WA R ‘_'-

- - =

X {nterviewsd tvwo prissts who had vorked at Ulabo as -ll as twg daacons
eand several svaagslists — some of whom were local men: AllL of thew desoribed
the sorcerer sa & particularly odious simnery There could be no justification
for tading amother persea’s life.  The only really effective dafence agsinst

: ’muaﬂrdu. ia faith in God. - Ous of the priests told ms that -
.Fdnl-dsnury—nwuuthuﬁoh-dulh—uh-wh-
ﬂg:l---u- eo—lt.:hl lllutr,bﬂu.ﬂudﬂuua{b«mnmy
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are turning away from God: they have no faith in His powers over evil.'

1f modern day "missionaries" influence sorcety beliefs in Maisin villages,
that influencé must be indirect. The old steréotypé of the missionary and
sorcerer locked in battle has no basis iu the ‘recent past.  When requested,
the priest, deacon or evangelist will go i;ntd“the"'villége 't pray and comfort
the sick. 1If the sick person believes that they are the victims of sorcery,
the ‘clergy will try to bolster their flagging faith. ‘But when a mem in the
village is widely gossiped about #s a sorceief, the missionary takes no
action, If he is an outsider ‘the chinces are that Kis understanding of the
situation will be Iimitéd. ' If thé church worker ig Maisin and imterferes he
runs ‘the risk of 'tefaliation.’upon himsel® or his fémily".' The actual’
accusstion of sorcety -- outsideé of ongoing villige gossip —— is a legal
matter which must be déalt with by the Villige covncil and élders. It is
possible that the misionaries”infiuericé peoplé's idess ‘aid prictices
connected with sorcéry. in a wore indiréct fashion. “Every Sunday the Bible is
read in church and 3 licenséd preacher extracts the "advice" or giu from it.
By listening to the giu the Christiane in the community shaild learn’hdw.ts.
live good lives andy ideally; how to deal-vith.,diagupt_iv_é‘_indiyidhqls in the
Significantly; the.Deacoen at. Uiaku informed we-that nq man- who,. .,
practiced sorgery could.possibly have been to church on a gegular basis.for
if -he had he would.know the .giu and realise that.he does wrong..

From the villagers' point of view, the missionaries today do not always
provide: a. convincing dempnstration of the vanguishing of gorcery- through
faith in: Gedu:. The!maia:problem is that the.clergy themselves may bave... ..
relatives who: are known or: suspected of being sorcerers.. . One of the priests
who served at. Uiakw for a.time,. for.example, was .the son.of a.wellrkpown,, .-
sorcerer: from a different cultural group towards, Tufi.. Thosg of- the, missiop
staff from Milne Bay.Province are. suspected to have yafuni.witches.amongst, :
In addition, mission

their. relations, or perhaps to be yafuni themselves.

- staff aze widely.thought.to be open ta sercery attack as much as. are
.willagers.:: The deceased wife of one of the deacons in.the. area.was, said by,

many tg-have.beed killed by yawu spirits called up.by an annoyed’ relation.. .
As. I.mentionmed. before,. someé villagers interpret:the reticence: of the.. . .

missionaries to speak out against- gorcerexs to come from.a feas that they. ..
themselves might be attacked, ’ ’ )

P S W b~

F hlhﬂ in sorcery.
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I found that villagers had very ambivalent notions about the reiation-
ship between sorcery. and Christianity. Most pegple I spoke to thoughf that
the sorcerer was a man tempted by the lies of Satan to use powers of.evil
against his fellows. Others, however, expressed some doubt whether things

were this simple. God created everything, they reasoned, therefors he must

also have .created sorcery and sorcerers, Since the sarcerer usually pupishes
those people in the community who have done bad things, this might be one of
the ways. Gad: punishes wrong-doers.in the world.. Ambivalent actltudes also
prevail concerning defence againgt sorcerers, All Maisin would probably agree
that faith in God is enocugh to protect: a person from 3 sorcerer, Yet, in

almost every case of suspected sorqery. that I came across the relatives of

the victim went to a village healer for help before or instead of asking for
the priest's guidance. The impression I have is that most_;‘v villagers are able
to deal with this ambivalence rather easily.by merging I;‘he miasioﬁaries' »
The faithful

L.hnstum, after all, is a persen whe is generous, hardworking, and qu;ck to

emphasis on faith with their own attitudes towards sorcery..
resolve animosity.  The existence of sorcery. Jjust shows how short peqpl_g
fall of such. goals.

Conclusion °

Thereu;are"somewsigns that belief in sorcery is weakéning amongst Maisin,
Several of the younger people who lhiave been educated and worked in towns: :-
doubt whether sorcery takes piace as frequently as other villagers believes: :
One man who is a former dentist told me that he doesn't think sorcery is
ever carried out, alihough I never heard him say this in a meeting. For most
people, however, sorcery remains a threatening reality. The young:people. in

the village refer to the various forms of sorcery as.'custom” -- things of

the past. But; as'we have scen, sorcery beiiefs Have been recast-throuph

time. The home-grown variety of Maisin sorcery was mostly given up, but as

‘contact mcreased the movemenl: of people throughout Papua New Guinea the

A the -

o¥terer has become

range of sorcer Hann.n g&asﬂy expandedi

same time the 1den|:if1cat1on of the

progressively harder. Maisin gave up their o¥d fdwm of sorcery ‘not only
becsuse of pressures applied by European missionaries but also because
Mai#in wanted to become Chiristians and so were willing to experiment with
:bdhdoning their traditional sorcery. We have seen that they were mostly
l-wccllful in leaving the old practices behind but not in losmg their firm

Sorcery beliefs have been recast and at the present time
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the village people and the Mission staff are in basic agreement over

principles. There is, of course, no guarantee that this will remsin the

case in the future.

I suspect that the Amglican Church yorkers have played a role in
modifying attitudes .in regards to. sorcery im two other ways. I can’t really
confirm these impressions but.I hope to be able to say more about them when
I've had a chance to thoroyghly review my data. Firstly, the missionaries
have probsbly often been effective at reducing the temsions in a community
following a death by providing co. fort to those in mourning. Several people
told me that they were able to cope with the deaths of loved ones ouly
through the knowledge that God wanted the deceased for a greater purpose in
Paradise. This, along with:the teaching that one should forgive one's
enemies, may help to reduce suspicions of sorcery and its actual practice.
Secondly, I suspect that mission teaching has caused a shift in thinking .

amongst Maisin concerning the nature of the "g od man". The leadets of the

past were all brave warriors, good speakers and geunerous individugls; but
Today's leaders must be kind, helpful and.
They

many too were great sorcerers.
They live a long time because they don't make “mistakes".
Sorcery may be used to punish mistakes but it itaelf

generous.
are never sorcerers.

is also a mistake. These who use it are feared and avoided, but not

regpected. And, because they eunrage others like themnglves. sorcerers never

live to enjoy old age.
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UcP.NeGe AND THE FUTURE OF MELANESIAN STUDIES

Marc Schiltz

After eight years of independence in PNG, and seventeen years
of acgdem;c progress at UPNG, it seems timely to re-assess the
©n going interests in Melanesian studies within this country,
&ooklng at velanesia simply as a geographical area within the
Jouth Pac1f1c region, inhabited by peoples of diverse cultures
whose earliest ancestors settled here some 50,000 years aqgo and
whose future destinies will inevitably be interlinked, the focus
on Melane§ian’studies itself can hardly be questioned: The
jnteres@ in Melgnesian studies which marked the beginning of

new nationhood in P@G parallels the period around political
iﬂdepen@encefin Africa, and the birth there of various centres
for African stgdies. What I do question -in this paper, however
is how Mglanesxan studies are Organised, and what should be thé
arlentation of such studies, as well as their place within the
department of anthropology and sociology at UPNG.

My concern in this paper, then, is to tak

~urrent research in Melanesia,,and in theeligggko?ftgzztssggest
~ertain directions in which a greater feedback from Melanesian
astudles on development issues can be achieved. After all, the
paoples of Melanesia belong to developing nations, some séill'
under co}oplal rule, but others politically indepéndent. Amon
ihem political consclousness and commitment to détermine for s
th&mselveg their historic destinies is no longerAlimited simply
E? assfrtlng villgge or tribal sovereignty, but to identifjing'
i;ﬁg:? yes as ngt;ons in the Pacific region'anq in the world at

The questions I wish to address more s 3 er
concern the orientation of.anthropologfggifi::ééﬁéhhozzvzéil as
the teaching of anthropology at this,univefsity. 4 1
dpproach is that-of a social anthropologist, the questions. I
address are by no means restricted to-narroély defined o
anthropological concerfse .They are directed to colleagueis ih the

Aoclal sciences generally, both here and. abroad.' -

‘More than a Hundred Years of Research in. Melanesia
Por more than & céhturynresearéheréfhave‘b” awn 1o Me:
{ Ce Y rese: ve been drawn to Mel .

T?e;; investigatlons have covered a very diverse range 02’23::i§ons
wit nﬁthg arts:and sc;ences. Inasmuch as most of this research
was ‘carrled out by individual scholars who were attached to
hay Eehded“to'Ee'fragméntaty"and Uncoordif g lectinsh

! h e fragment coordihated, - ’ 3
leersa-scholarly_lntqutS‘which'were oftenialien'and‘:gié:f;::g

‘V?@,E??FF?‘XftQ Phe intemsts of ‘the people in Melanésias.. =~ -

It would Be difficult to ascertain how many scholar a0
;at~wqued in Melanesia, but it 157probabI;'a'fgi:rgégsxgtggn
that moast were anthropologists. King and Ranck (1982: 106~9)
L*nﬁ ®more than four hundred anthr >logical fieldwork;rs for
PNG onlys When we add all those who have worked elsewhere in




